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Foreword to the Urdu Edition 


For a while now, the Karachi-based monthly magazines "Bayyinaat" 
and "Al Balaagh" have featured a series of articles concerning Aqeeqah 
and Waleema penned by Hadhrat Khateebul Islaam «., . Many friends 
liked these academic and well-researched the articles because they 
were extremely relevant to the present lifestyles of people. It was 
therefore decided to compile them into a booklet for the benefit of the 
general public. 


In the publication of this booklet "Aqeeqah and Waleema in the light of 
the Shari'ah" and other publications, I am greatly indebted to my 
esteemed friends Muhammad Saleem Sahib, Muhammad Muneer 
Sahib, Jameel Sahib, Zaahid Sahib, Badr Sahib, Shafeeq Sahib, Maajid 
Sahib, Taahir Razzaaq Sahib, Qayyoom Sahib, Aarif Sahib and Amjad 
Sahib. It is with their assistance that these publications have been 
arranged in a most presentable fashion to be in your hands. 


Muhammad Amjad (may Allaah forgive him) 
13 Ramadhaan 1413 A.H. 


The Reason for the Name ''Aqeeqah" 


sie 1 opal calc (gle ara 5.88 5 al real! 


The Arabic word Aqeegah (48) is derived from the root word "Aq" (G=) 
which means "to cut" because on the occasion of Aqeegah, the child's 
hair is cut and an animal is slaughtered as well. Some _ scholars 
maintain that the word "Aqeeqah" refers to the hair with which a child 
is born. In this regard, Allaama Ali Qaari «, writes: 


ce ca bed N pged Haale bse AT FE ag wg mad 6 1 CGP) 
(3 9Ky GH V gnctd Ng 9 nied Slo nm lg YV Kh eee “Wd We 
Nga Cn pga | de 


(ehh sb ar LP ALI L7 BE/) 
Allaam Badrud Deen Ayni «says: 
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Usage of the word "Aqeeqah" 


Some scholars are of the opinion that Rasulullaah p did not like to use 
the word "Aqeeqah" for the animal slaughtered on the occasion of 
Aqeeqah because it is derived from the word "Uqoog" &s% (meaning 
disobedience to parents). For this reason, they prefer the use of the 
word "Naseekah" (484), However, Allaama Towerpishti «—., makes it 
clear that this opinion is incorrect because Rasulullaah p himself used 
the word Aqeegqah in numerous Ahadeeth. Had Rasulullaah p 
disapproved of the name, he would have used the alternative because 
it was his noble practice to change names that were undesirable. 


Mulla Ali Qaari «.., writes: 


hod! asp W Wan Cee YN 0S) cohen he AN ga get NS H(i B9) 
Cp wee Wit ok Aight goed OV partion p Aad Dingle wil is! 
pA De de ASG 9 donad Gye eee ee G eet OH bs Ggiel | 
Ign — pars? SU Qt J US wine cyan Vg be gl ental p ee 
aps LAN Be gd Sadi) VSS ohn g che AUN ge gd HOV Ne ge p AS 

mine SAS Nee WY get vd Me Gyo 9 0 pet we Sd eee 10 O 


(AG 109? 3 UF YP) 
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Allaama Zurqqani «.., has also stated: 


AIS 4 ne C3 Sg me Lae SY poe bins cee Le BBS wed 9 ed Lae cy tS Wig 
SM OF tod Fe Uy ee I Og Cpr I ee YI ere olen viedo 
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The Philosophy of Aqeeqah 


A common factor linking almost all nations and people is that they 
regard the birth of a child as a great blessing and an occasion of joy. It 
is the nature of man to express his joy by carrying out some act of 
worship. It is for this reason that even during the Period of Ignorance, 
the Arabs practised Aqeeqah. A narration of Bayhaqi reported from 
Hadhrat Abu Hurayrah 7 also states that the practice of Aqeeqah was 
also prevalent amongst the Jews. Rasulullaah p mentioned’: 


ce Lisp WA ge I gind yy bel | ce ps Yop AR 6 hei cog bot 
~k& ayy ld toy 
In Islaam, the birth of a child is certainly a gift from Allaah, regardless 


of whether the child is a boy or a girl. Therefore, in the commentary of 
verse 49 of Surah Shura, Allaama Ismaa'eel Haqqi Aafandi «.., states: 


pint ee PD oly Urey Wt Ca tgs Ge PEI 9 1953 Vy YU 
tht [gin Nai | denio bagyy ae wW bye | 


Because the birth of a child is a tremendous bounty from Allaah, an 
animal is sacrificed seven days after the birth as a token of 
appreciation. This is done so that the child should be protected from 
calamities in his/her life. Mullaa Ali Qaari «.., states: 


Ua, gb Sad 1 Sab g Sl bs bey ade rca | de et WH ce by 
wy” VK ogg Ne GAO ge 9 elie g ele LY ge veri nie be ma | 


(eh x24 92 PAL I LZ BY) 


! Kanzul Ummaal (Vol.8 Pg.272). 
? Tafseer Ruhul Bayaan, Pg. 343 


A very subtle benefit of Aqeegah is that it is an admission from the 
father that the child is his and that he has no doubts about his wife's 
chastity. This in itself shuts the door to many problems. Hakeemul 
Islaam Hadhrat Moulana Shah Wali-Ullaah Muhaddith Dehlawi «~., 
explains this philosophy when he says: 


Shay De LEN oy VS Ng) eed ie Li Gilad I cl Lead 15S 
Cb AY SA i162 EI SII Sy 9 ON eres Wy eer Lead 
Bee V3 OS bnaes Ty Ural! Bob 96 LIN eg +5 toy Libs | 
wi gent sho Vg eyo gine HY gills BIOW sy bait ling ~ ceil | 
cee VY Wie iS Ue 9” Li bing A Nal Lots sda 195 19 yo gal 
cpl) ON eran Woe Ald cp ge oN tine gS lsh 
See eee 19 ee Hoe Pred by G Liam Ug) 195 pasty KG glad jb Sod 
legs J Ais ly! lag wnarsad | JST! yee ts amp Hed) bagele 
PLDC Nahe cD) nnd 09 cad dee Lae DN cys p Aad te dl aba be 
acd V OSES pA N9 Glee bad SIN goal lage Lot sae | 9 lle ca 
ps 9S Lay had AION” Haig Sion ached W Uae Oem og loa 
ay vs Vue) | hed 2 Ngee J Jai! baat lenny aie hada bee | 
dchehen Kyi SLB 9p esd Ve oh HN Jad WS Ald Serer J als 

ag ly lial be ped Id USS LS WY gO Lim YI 


(r & SUI wt 27) 


TRANSLATION: Amongst the benefits of Aqeegah is that the lineage of 
the child is made public in a pleasant manner...which is better than the 
father walking through the streets announcing that the child is his. This 
is therefore an excellent manner of making the birth public. The act of 
Aqeeqgah also exudes generosity and shuns the trait of miserliness. 
Another of the philosophies behind the Aqeegah is (to oppose) that 
custom of the Christians where they anoint the baby with coloured 
water in a christening ceremony by which they believe that the child 
has become a Christian. It is with reference to this ‘colouring’ that 
Allaah says: all) Ge Cows Cre All! Aan [(Say, O Mu'mineen) “Allaah 
has coloured (purified) us (with the natural Deen of Islaam with 
which every child is born). Who (none) can colour (purify) better 
than Allaah? And we are His worshippers.”"] 


It is therefore preferable that Muslims also do something in opposition 
to the Christians to make it evident hat their children are born as 
Muslims and upon the creed of Hadhrat Ibraheem wv and Hadhrat 
Ismaa'eel v. The most famous act that is identified with Hadhrat 
Ibraheem v and which his progeny are encouraged to imitate is that of 
sacrificing his son Hadhrat Ismaa’eel v . Allaah had blessed them by 
substituting the slaughtering of a son by that of an animal. Another of 
the outstanding acts associated with Hadhrat Ibraheem »v is that of the 
Hajj, in which shaving of the head and sacrificing an animal are central. 
Therefore, emulating Hadhrat Ibraheem v and Hadhrat Ismaa'eel v in 
these acts when carrying them out at the birth of a child incorporate 
following the creed of Hadhrat Ibraheem v. 


In addition to this, by carrying out the act of Aqeeqah at the very 
beginning of the child's life gives the impression that the father is 
willing to hand his child over to the service of Allaah just as Hadhrat 
Ibraheem wv had done. This encourages obedience to Allaah and 
carrying out good deeds, as we have explained in the discussion of the 
Sa'ee between Safa and Marwa. 


Ten a 


-_— ee 


' Surah Baqarah, verse 138. 


The Importance of Aqeeqah According to the Ahadeeth 


ga lan ge dN ge ald NS gony nese SU gel ye LE yO bale G6 
SEV Nis shape fy Lari Nyiy  U Ride p AI 


Hadhrat Salmaan bin Aamir Dhabi t says that he heard Rasulullaah p 
say, "There is an Aqeegah with every son. You should therefore 
slaughter an animal on his behalf and remove his hair." (Bukhaari) 


EXPLANATION: The above Hadith highlights two factors. The first is 
that an animal is sacrificed for the child. This is done as a token of 
gratitude and to protect the child against calamities. The second factor 
is that the child's hair should be shaved off. These two acts are linked 
in that they are both hallmarks of the creed of Hadhrat Ibraheem v, as 
they are both featured amongst the acts of Hajj. The indication is 
therefore that we belong to the creed of Hadhrat Ibraheem v, as d our 
children. 


NOTE: Because this Hadith states that Aqeeqah is to be done with 
every 'son', Hadhrat Hasan «.., and Hadhrat Qataadah «~., are of the 
opinion that Aqeeqah should be done only when a boy is born. 
However, the majority of Ulema state that Aqeeqah should be carried 
out both when a boy or a girl is born because the Ahadeeth mention 
that Aqeegah should be done when a girl is born as well. In this regard, 
Allaama Ayni «.., states: 


3939) legis at roger) bse g Wy bl te in Wy aie p AUN as wal 
OV tam be he 7 Laas bey be 154) 0 tS Fee le YI 


(410 f/f Ge SUF) 
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The Importance and Benefits of Aqeeqah 


ei Adidas Aid) aE JS Jb p 20) Spey Ci ¢ Gadde Cys pas Ce Cpl ye 


cranny 9 Glad aul ag: dis 


Hadhrat Samura bin Jundub t narrates that Rasulullaah p said, “Every 
child is a pawn placed as security against the Aqeeqah which is to be 
performed for it on the seventh day when the name is kept and the 


hair shaved off.” 


Commentators of the Ahadeeth have cited the following interpretations 
of a child being placed as a pawn: 


1. 


The Aqeegah plays a vital role in ensuring that the child is 
safeguarded from calamities and accidents. The great Muhaddith 
Mulla Ali Qaari «.., states: 


VOR NN gtd TN 9h Ng UN ye vce he pe gems ey 
Lag Nine 9 Le lI ys neni wi Ma Se ONS 920 & Lente YI 

mele HI I ye 
(Ib xP AZ OIL’ 28) 


TRANSLATION: The safety of the child from calamities is held in 
suspense (until the Aqeegah is done). It may also mean that just 
like a pawned item, complete benefit cannot be derived until it is 
paid for (full benefit cannot be derived from a child until the 
Aqeegah is done) because a child is a blessing to the parents from 
Allaah and they have to express their gratitude (by carrying out the 
Aqeegah). 


! Tirmidhi Vol.1 Pg. 278, as well as Abu Dawood and Nasa’ee. 
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2. Another interpretation is that if a child dies without the Aqeeqah 
being done, the parents will not be able to intercede on behalf of 
the parents. This interpretation is regarded as most correct by 
many Ulema. Mulla Ali Qaari «.., states: 


pista ol wb gna 9 Dab co Le Blas Ve bins hem cyreten IW Le laa ge Ly 
i ty J 
(AZ WIL =U) 
TRANSLATION: The best interpretation is that which Imaam Ahmad 
bin Hanbal «., forwarded, that a child will not intercede in behalf of 


his parents if he dies without them making the Aqeegah. 


Allaama Ayni «., states: 


cp dem bg fad Lond Sed Loge ty Na J po WH aly Ladd 1S Wy 
"Nib bbws ual li lane Ltd Ged Uliens Jew 

| wl td cht 
CATE MU Eg) 


Just as the health and welfare of the child in this world depends on 
the Aqeegah, the intercession of the child on behalf of the parents 
on the Day of Qiyaamah also depends on the Aqeegah. Both the 
child and the parents are therefore dependent on the Aqeegah. 


3. A parent should ensure that he carries out the Aqeeqah if he wishes 
his child to be obedient and not to be insolent and disrespectful. 
Explaining the beginning part of this Hadith, Mulla Ali Qaari «#. 
states: 
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5. 


OVopive Judde nit mpl yS Ju” U le ly 90 Vole dist 
gil VI Noy Vg Al gll F gle oy gull Ny) IS gle 
(AZ IV =) 


TRANSLATION: Those who do not want their children to be 
disobedient when the child grows up should ensure that they carry 
out the Aqeeqah when the child is little because the failure of the 
father to carry out the Aqgeeqah results in the children becoming 
disobedient. 


Allaama Ibnul Qayyim Jowzi «—., states that the proper upbringing of 
the child and the development of good character in the child 
depends on making the Aqeeqah. He writes: 


Cp 9 aa set oF etree g gee meal Jute Head | ya by 
wd bay Las Blade bg HSS pene 9 3s VI FB he ed 1G 
Cr ONS I Natal Geant aoe Ag Nace ag AD a Np He Be ge 
| ~S 


CP EH Uf sol shi) 


The Hadith makes it apparent that a child for whom Aqeegah is not 
carried out is restrained, meaning that he will be unable to produce 
what is expected from him. Of course, this does not mean that 
parents will be punishable for not carrying out the Aqeegah it only 
means that the child will not be able to reach his/her full potential. 
Because of the negligence of the parents, the child is deprived of 
great good. 


Through the Aqeeqah, the child is safeguarded against the evil 
influence of Shaytaan. Allaama Zurqaani «.., Says: 
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How many Animals Need to be Slaughtered for Aqeeqah? 


Ay slall GS 9 GULE adlatl gs ght al Ugur Grew cd i. US al Ce 
GU) 4) Gi jS3 aS putas Vg BLE 


Hadhrat Ummu Karz uss. says that she heard Rasulullaah p say, “Two 
goats are slaughtered for a boy and one for a girl and it is irrelevant 
whether the animal is male or female.”? 


It is Preferable to Slaughter Two Animals for a Boy 


In the above Hadith, Rasulullaah p has mentioned that two animals be 
slaughtered when a boy is born (if the parents can afford it) because of 
the natural differences between male and female (as is noted in the 
laws of inheritance, giving testimony, etc). Scholars mention that 
although it is Mustahab (preferable) for two animals to be slaughtered 
for a boy, slaughtering just one is also permissible. Mulla Ali Qaari «., 
states: 


1 Nasa’ee Vol.2 Pg. 167 and Tirmidhi. 
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WAS 9 Btn Ny Sighs wie J eek) | STO OI arn p ATT Let 
~ous! 


(AGIA f= 87) 


TRANSLATION: The minimum requirement for a boy is one animal 
while the most excellent practice will be to slaughter two. 


Shah Wali-Ullaah Dehlawi «., states: 
ld dg p Aa l oe Leg Kass ON Gi LW Png ced qr Ugh | 
BU 5 9 SAIN BD A ee WEN ye og) HVOF SION pas 
-w wget 


(re, sla! 27) 
TRANSLATION: I maintain that if a person is capable of slaughtering 
two goats, he should do so when a son is born to him because of the 
popular belief that boys are more beneficial to the parents than girls. It 
is therefore more suitable that his gratitude and appreciation be more. 


NOTE: The Shari'ah does not stipulate that a male animal be 
slaughtered for a boy and female animal for a girl. A person should 
slaughter whatever animal is most convenient, be it male or female. 


The Arabic word "Shaat" refers to both male and female goats. Mulla 
Ali Qaari #.., says: 


GUNG SY yet S praise beng cle 9 Fs pri Oly ed bcdy 
At bo Ug bo Lyd I ete Lei 


(AZ If Uy) 
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TRANSLATION: Words such as "Shaat", "Namla" (ant) and 
"Hamaamah" (dove) are used for both males and females and one 
gender can be stipulated only by some defining factor. 


Qe Aha Gl Gal Gye p atl J pee) SIE lS 7 ote Ge An! ye Guad Cn 9 ee Ye 


Hadhrat Amr bin Shu’ayb narrates from his father who narrates from 
his father that Rasulullaah p once said, “Whoever has a child and 
wishes to sacrifice an animal should sacrifice two goats for a son and 
one goat for a daughter.” 


EXPLANATION: This Hadith makes it clear that Aqeeqah is Mustahab 
and not of a compulsory nature like the Faraa'idh and Waajibaat. This 
is the conclusion of the Hanafi Ulema. Commenting on this Hadith, 
Allaama Ayni «.., states that it clearly denotes that Aqeeqah is 
Mustahab. Allaam Zurqaani «—, says: 


SIG STL com gb VI errs SI ISS olny uke Wt he wi 
Be oe DV Hem 9 Spel) pod “be LS Cle Jad | rey gX9) 
Som sgn g | de lem calc iol Wt VIO bide WI Y bo VI 
Sec ce 
(reere fe Ww b177) 
According to Imaam Maalik «—, Imaam Shaafi'ee «, , Allaama Abu 
Thowr «a. and Is'haaq «a..,, Aqeeqah is a Sunnah practice and it is 
improper for a person with the means to omit it. Imaam Ahmad a--~, 
states that in his opinion Aqeegah is better than giving an equivalent 
amount charity to the poor. However, those Ulema who insist on 
sticking to the literal meaning maintain that Aqeeqah is Waajib. 


Allaama Ayni «, states: 


1 Nasa’ee Vol.2 Pg. 167 and Abu Dawood. 
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Some people have levelled an allegation against Imaamul A'immah 
Imaam Abu Haneefah «, saying that according to him Aqeegah is a 


Bid'ah. This allegation is baseless. In this regard, Allaama Ayni «=~, 
says: 


Ainsed jg Noe Ld Nea cl dgin og baie oy [gi Hace Jai oi ly 
La Vad Vyad Bnsey cred SUF laity tae Jeo Se Ot Li lng aire yt dt 
RBIS ge sey cased be bg Oy U rceey cased 

(9%, cP SH! 54°) 
TRANSLATION: To those who allege that Aqeegah is a Bid'ah according 
to Imaam Abu Haneefah «a, , I say that it is a lie. It is not at all 
permissible to relate the statement to Imaam Abu Haneefah «., . He is 
free of saying any such thing. All that he said was that Aqeeqah is not 
Sunnah, meaning that it is not proven to be a Sunnah i.e. a Sunnah 
Mu'akkadah (but Mustahab). 
It is quite obvious that Imaam Abu Haneefah «~~, would not classify 


Aqgeegah as a Bid'ah since it has been established by so many 
Ahadeeth. There is certainly some gross mistake. 
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Some books mention that Aqeegah has been abrogated by Qurbaani. 
This only means that its compulsory nature has been abrogated. Refer 
to the book "At Ta'leequl Mumajjad ala Mu'atta Muhammad" (Pgs.286- 
288) for details. 


LES LES Css 5 Gasall Ge Ge p atl Spe Ole he GI Oe 
Hadhrat Abdullaah bin Abbaas t states that Rasulullaah p slaughtered a 
sheep on behalf of Hadhrat Hasan t and a sheep on behalf of Hadhrat 
Husayn t (his two grandsons).”! 


EXPLANATION: Rasulullaah p probably slaughtered only one sheep 
on behalf of each of his grandsons because that was all he could afford 
then. This therefore applies to people in the same_ situation. 
Nevertheless, the narrations stating that one animal should be 
slaughtered for a girl and two for a boy are best practiced upon. 
Allaama Ibnul Qayyim «.., states: 


ON SON TN pe FL 9 SU ye FLIP VoL IOI ty ly 
~o9m9) gd 

ASIST V9 ae pW Mee gucci le Ug Wy OU — igi S — lant 
~e lew Ig 


Sti eisG sages closures git- wt o 
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1 Abu Dawood. 
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TRANSLATION: "The narration stating that two animals are to be 
slaughtered for a boy and one for girl is adopted for several reasons. 
(These are:) 


FIRST: There are many narrators of the Hadith. They include Hadhrat 
Aa'isha w«..,, Hadhrat Abdullaah bin Umar t, Hadhrat Ummu Karz vx « 
and Hadhrat Asmaa wa. . 


SECOND: While Rasulullaah p slaughtered one animal, his statement 
clearly says that two should be slaughtered. His statement therefore 
constitutes the general rule whereas his practice denotes a special and 
rare situation. 


THIRD: Because this narration includes the greater number, it will be 
best to practice on it (since it will include the narration of slaughtering 
one as well). 


FOURTH: The action of Rasulullaah p denotes permissibility while the 
action denotes what is best (Mustahab). Since it is possible to combine 
the two in practice, there is no need to discard either. 


FIFTH: The narration about Hadhrat Hasan t and Hadhrat Husayn + tells 
of incidents that occurred in the year the Battle of Uhud was fought (2 
A.H.) and the year thereafter whereas Hadhrat Ummu Karz u# », heard 
Rasulullaah p's statement (of one for a girl and two for a boy) during 
the year in which the treaty of Hudaybiyyah was concluded, which was 
in 6 A.H., clearly after the Aqeeqah. This has been reported by Nasa'ee 
in his Kubra. 


SIXTH: It is possible that in the narration mentioning the Aqeeqgah of 
Hadhrat Hasan t and Hadhrat Husayn t+, the word denoting the 
slaughtered animal refers to a species and not a single animal (it is 
therefore possible that two animals were slaughtered for each of the 
boys). 


SEVENTH: Allaah has granted males superiority over females, as Allaah 
mentions in the Qur'aan: QYtS Sloat, "The male is unlike the 
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female". This implies that the injunctions pertaining to males and 
females should also be different, as is apparent from the laws of 
inheritance, blood money and those of testimony. This will therefore 
apply to Aqeegah as well. 


EIGHTH: Aqeegah is likened to freedom of a slave because a child is 
released from being a pawn when the Aqeeqgah takes place. It is 
therefore best to slaughter two animals for a boy and one for a girl just 
as the freedom of two female slaves equals the freedom of one male 
slave. Tirmidhi and others narrate a Hadith from WHadhrat Abu 
Umaamah 7 that Rasulullaah p said, "When a Muslim man frees a 
Muslim male slave, this will serve as emancipation for him from 
Jahannam and every part of the slave's body will be sufficient for 
(freeing) every (corresponding) part of his body (from Jahannam). 
When a Muslim man frees two Muslim female slaves, this will serve as 
emancipation for him from Jahannam and every part of their bodies will 
be sufficient for every part of his body. When a Muslim lady frees a 
Muslim female slave, this will serve as emancipation for her from 
Jahannam and every part of the slave's body will be sufficient for every 
part of the lady's body." The Hadith is authentic.! 


Sheikh Abdul Haqq Muhaddith Dehlawi «.., says: 
ENG ae Mam SV peje bao 19s GIO G bap AUN pe ee Ss 
pats Leg ej Vpn os Wa wi coe FA Kea ce yy 1 UT ba 
CANE yO babe nig ee WW Mee San gly edu 9 LS 
By P25 ae iat See 9 cae carne ue LS phew 9 ode 2 be 


wale 


TRANSLATION: However, the Hadith reporting that two animals be 
slaughtered on behalf of a boy and one for a girl is stronger and more 
authentic because a large group of senior Sahabah w have narrated it. 


1 Zaadul Ma'aad (Vol.2 Pg.3,4). 
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From the narration of Hadhrat Ali t, Hadhrat Aa'isha wa», Hadhrat 
Ummu Karz ws, Hadhrat Buraydah +t, Hadhrat Abu Hurayrah +, 
Hadhrat Abdullaah bin Umar t, Hadhrat Anas t, Hadhrat Salmaan bin 
Aamir t and Hadhrat Abdullaah bin Abbaas t, the narration of Hadhrat 
Ummu Karz uss. holds the status of Hasan Saheeh. It is according to 
this that people should practise according to the scholars. 


In another extract, he states: "Another reason for adopting the Hadith 
requiring the slaughtering of two animals for a boy is that the 
statement of Rasulullaah p is stronger and more complete that his 
action. This is so because the action of Rasulullaah p could very well be 
specific to him, whereas this cannot be the case with his statement. 
Another thing is that an action denotes permissibility because an act of 
Rasulullaah p can neither be Haraam nor Makrooh. On the other hand, 
the statement of Rasulullaah p denotes that the act is Mustahab 
because this is the least that can be implied by a command or request 
from Rasulullaah p, who informed us about the demands of the 
Shari'ah. 


Ameer Muhammad bin Ismaa'eel Yemeni San'aani «., has the following 
to say in his commentary of "Bulooghul Maraam": 


8 ed Hg ty baal Nye a be Cima ARN ye Gari | de alo Ib 
SIL as UG bonnd geal I Nighag! la gen Fo satay ad Lal I 
olivww bss lg ly Sei Mag Sly SUI spel J! 
Gt VI id 9 si IO bed ES SGN ye ca leg de 

meas 
(re af Et (HI) 


SUMMARY OF THE DISCUSSION: This research proves that it is best 
to slaughter two animals when a boy is born. It is however also 
permissible to slaughter one animal. 
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On Which Day is Aqeeqah Preferable 


One of the Ahadeeth quoted earlier state: ou 5 Ghia ales agi die 
meaning that the Aqeeqah is to be done on the seventh day when the 
name is kept and the hair shaved off as well.! 


The Reason Behind Specifying The Seventh Day 

The Aqeegah has not been instructed on the first day because the 
family is still preoccupied with the birth. In addition to this, removing 
the hair so early would be detrimental to the child's health. After a 
week, the mother has sufficiently recovered from the trauma of birth 
and the baby has also sufficiently adapted to the world. There is 
therefore no danger if the hair is removed. And Allaah knows best. 


Hadhrat Shah Muhadith Dehlawi «.., states: 


CW mwsigtisd 19 52. Yg) bee Sead Cpe Ys TA ap bad Np ge 1 peer LI) 
beg bine gS We Vida t Pig ta BU Ile Me Ug piuie ule | 
PES ead pd VIG de YO LG Yd” ba | glia Vie bay 
oh wi dined | nadl ud be Bho pW I versed fy = VN oe oy Ja! 
ae I 
(739 ae I sul 27) 
TRANSLATION: Specifying the seventh day is to allow a vital break 
between the birth and Aqeeqah. Because the household is preoccupied 
with caring for the mother and the child, they are not further charged 
with another duty. There are also many people who have to go to great 
lengths to find a suitable animal. Prescribing the Aqeeqah for the first 


! Tirmidhi Vol.1 Pg. 278, as well as Abu Dawood and Nasa’ee. 
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day would make matter extremely difficult for them. A seven day break 
is sufficient and not excessive." 


What if the Aqeeqah could not be done on the seventh day? 


Although the Ahadeeth clearly state that the Aqeeqah should be done 
on the seventh day, if this is not possible, it may be done on the 
fourteenth or the twenty-first day. Thereafter, it can be done on the 
subsequent days that are multiples of seven. In this regard, Hadhrat 
Buraydah t narrates the following from Rasulullaah p: 


tte 9 GAM NS NT yc 19 9 Veet Za | 
(rife, I ts a Nr Beef pI) 


Allaama Badrud Deen Ayni «.., states: 
pa bed Nga Np ASIN cad © VO gain ol | Ja bse 1am jos ty 
9 Sie bags 5 Megas oo) OW pte Wa) age op Led Vege Lea eo OV 
~oaris 


(ab hE LN SEU VE) 


TRANSLATION: "Carrying out the Aqeegah on the seventh day is the 
practice of the scholars and is Mustahab. If it not possible on the 
seventh day, it may be done on the fourteenth day. If this is also not 
possible, then the Aqeeqah may be done on the twenty-first day." 


Thereafter, Aqeeqah can be done on the subsequent days that are 
multiples of seven. This is Mustahab. If a person cannot remember the 
date of the child's birth, all one needs to do is remember the day on 
which the child was born. Thereafter, take note of the day before, 
which will be the multiple of seven. For example, if the child was born 
on a Friday, the Ageeqah may be done every Thursday afterwards. 
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Did Rasulullaah p really Carry out Aqeeqah for himself? 
A Hadith states that after announcing his prophethood, Rasulullaah p 
did the Aqeegah for himself. The narration of Hadhrat Anas t states: 
Ss 
wm bag ay Le gy sed Co Fe alee Quel WU Iho tO! 
Chests ily SKI, LHP Lt 4) 


TRANSLATION: "Rasulullaah p did Aqeeqah for himself after he was 
sent to announce his prophethood." 


Ibn Qayyim Jowe dius, SAYS! 

egablida dighe Dip eiene song les 

whan hee Wcanese abi bine F995 ogy hi ged Pad be O balay need oe ie 

1 ead tee ald: PN yt WU Dee 6 Seem cot ated | eu one agi 

2 UB yj pre cop WA) Lge “am HS Ui eae ye Ge alee 9 nel a) I do geil 

m . . 
9 Xu Vm ae VS UE sedi 6 56 alin yeh WU I ee pH tui ye 
~ Hj pes cll leo dns 

(FP FE Of stol st3) 
TRANSLATION: "Ibn Ayman reports from Hadhrat Anas t_ that 
Rasulullaah p did Aqeeqah for himself after he was sent to announce 
his prophethood. In his Masaa'il, Abu Dawood has stated that he heard 
Imaam Ahmad narrating that he heard from Haytham bin Jameel, who 
in turn narrates from Abdullaah bin Muthanna, Thumaama and Hadhrat 


Anas t that Rasulullaah p did Aqeegah for himself. Imaam Ahmad also 
said, "Abdullaah bin Muharraz narrates from Qataadah who narrates 
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from Hadhrat Anas t that Rasulullaah p did Aqeeqah for himself." 
Imaam Ahmad did however comment that the narration is Munkar and 
that Abdullaah bin Muharraz is an unreliable narrator. 


Ameer Muhammad bin Ismaa'eel Yemeni San'aani «., Says: 
en cf GE phan 9 eke ALN gas gd VOD N Cul Vado ve gga 1 I At 
Sb heen 69g) 1 Wy So) Ug uct Ie 
wey bse? pp 
TRANSLATION: Bayhagqi quotes the narration of Hadhrat Anas t stating 
that Rasulullaah p did his own Aqeeqah after he had already announced 


his prophethood. However, Bayhagi states that the narration is Munkar 
whereas Nawawi is of the opinion that it is Baatil. 


Sheikh Abdul Haqq Dehlawi «, says, "The chain of narrators of this 
narration is unreliable and this is not at all surprising.": 


1 Commentary of Safarus Sa'aadah. 
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Shaving the Hair on the Seventh Day and Giving the 
Equivalent of its Weight as Sadaqah 


9 Adal) cella) abel ly IB 9 Sti Gaull GF p al Som Ge SBT ll cl Ow le US 
ad jo (ary | Lada Adj y GtS8 Ati jg Autad o ets Ai 5s Btucli 


Hadhrat Ali bin Abi Taalib t narrates that Rasulullaah p performed 
Aqeegah on behalf of Hadhrat Hasan t and then instructed his daughter 
saying, “O Faatima! Shave his hair and give silver equivalent to the 
weight of the hair in charity.” Hadhrat Ali t states further that when 
they weighed the hair it, it equalled the weight of a Dirham or just less 
than a Dirham.: 


EXPLANATION: This Hadith ells us that in addition to slaughtering an 
animal, the weight of the child's hair should also be given as Sadaqah. 
This is also Mustahab. It is evident from the Hadith that Hadhrat Ali t 
and Hadhrat Faatima u-«.., did not have the means for the Aqeegah at 
the time. Rasulullaah p therefore did it on their behalf and told the 
parents to give the Sadaqah so that they also express gratitude in this 
way. Allaama Zurqaani? says that giving Sadaqah equivalent to the 
weight of the hair either in gold or silver is very commendable. 


dies Uy IWS wa bee dae atl sin Shas ge WOU 
| ” Mag Ned ly 9 SS 


Commenting on the reason for giving Sadaqah equal to the weight of 
the child's hair, Hakeemul Islaam Hadhrat Shah Wali-Ullaah «, says: 


1 Mishkaat, from Tirmidhi Vol.1 Pg. 267. 
2 Commentary of Mu'atta (Vol.3 Pg.418). 
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gD! Sead | ce Sei! LI We PO bad Y Grad dened git! 
WS VOD ge be Sid Naa ale be cyan 9 WSS rey ie GO ll 
S Aare WNL WIN 9 dareiond HF Lid Neds cpetaal Vyas I Ladd vd gt 
wal) | ponaias La Ny anal pai Oi ge ye Ob emg webb 15 bcs 
PEM SWS pede bell yi be 9 gt Wiad Vy de lala vi 

| ~ yy! 


(793 we 3! col 27) 


TRANSLATION: In my opinion, the reason for giving the hair's weight in 
silver as Sadagah is to express gratitude to Allaah for the great favour 
of bringing the child from the stage of a new-born to an infant. The 
best form of expressing gratitude is with something that is known to be 
in exchange for the favour. Therefore, since the newborn's hair is a 
sign of being a newborn and shaving off of the hair is a sign of the 
newborn entering into infancy, the weight of the hair in silver is a 
fitting expression of gratitude. Silver has been prescribed because gold 
is expensive and if prescribed, only the rich would have been able to 
afford it. Other things would not have been suitable because it would 
not be possible to weigh them for the hair. 


Shaving The Hair When Aqeeqah Was Not Possible On The Seventh Day 


If a person could not find an animal on the seventh day or was unable 
to slaughter one for any other reason, the child's hair should still be 
shaved off and the Sadagah given even though the Aqeegah will be 
done later. A narration from Hadhrat Anas ¢ states: 


ly 
gied Mangers ban ga cessed 19 ceed Voge Not ps polenta Wl Hee gt 10! 
— boyd don ely Aad ui jy net 


OZ re Of wl) 
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TRANSLATION: Rasulullaah p instructed that the hair of Hadhrat Hasan 
t and Hadhrat Husayn t be shaved off on the seventh day. Their hair 
was therefore shaved off and weighed to give the equivalent silver as 
Sadaqah. (On that day) Rasulullaah p could not find an animal to 
slaughter (and therefore postponed the Aqeeqah). 

MAS'ALA: The customary practice is unfounded that requires the 
animal to be slaughtered at exactly the same time when the blade is 


put on the child's head to shave the hair. In his commentary of 
Tirmidhi, Hadhrat Moulana Gangohi «., states: 


Laban 191d paral bg bead YN pata Ya Wy) 1 Gee by Gow 9 we cup) 
wily de nse arms 1 he —eKud | bye! dg bait gs pans! 

~ pry! 
(ef Sus A 


MAS'ALA: Girls are also included in the instruction to shave off the 
hair. The hair they grew while in the womb should also be removed on 
the seventh day. 


Ameer Muhammad bin Ismaa'eel Yemeni San'aani «., has the following 
to say in his commentary of "Bulooghu!l Maraam": 


Gov ple Bg vot be age raond | a ly Gla wats de Job Calon s) 
CF 9eg bal ge by Gla GB 1S (535 bd SX 9 ny bal 9p Me Ly 
mca WG ALY Gilad ay bil ay 


(7 =o Hof PI) 
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Allaama Badrud Deen Ayni «.. says: 


CP GV yd ney ane Ton SI gga | Sites de me ly Gow 4s 
Bly Lond Nag Ge 9 Oy Wal Ny pln Ba 1S (5249 WS 9 6 3H 
ham 9 S3.V 1 wie Ngbaee 10 bole Ste JOY Gy! tie old - plow 

~My SOI Na bspegany 9 lad | pees gal Haun by yates YI 


(9%, <2 f EU Gel a) 
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Applying Saffron on the Child's Head 


Ugeats Aah) Gedad g BLE Cyd LE Lisey aly 13) Ayala 68 Us JB; Say OS 
Ope jy ABUL 5 Aaah Glaig aula! ag: SLE cdi LS adult! ela Lal 
Hadhrat Buraydah t says, “When a child was born to any of us during 
the period of ignorance, we would slaughter a goat and apply the blood 
to the head of the child. Thereafter, when Islaam came to us, we would 


slaughter a goat on the seventh day, shave the child’s head and apply 
saffron to the head.” 


py lad Ned sonal Ne Wgie WBN dada bl J Ig Ud U as Le os 
AN ge gt VD Ui by ge Ua gas gered) ety Ngila 13: vital | 
~ Wi ghd p13 Ks glam Vole gnoke 


(FE bole etl ly) 


Hadhrat Aa'isha ua», narrates that during the Period of Ignorance is 
was customary that whenever people slaughtered animals on the 
occasion of child being born, they soaked some cotton wool in the 
blood of the animal. Thereafter, when the child's hair was removed, the 
blood was put on the head. (To eradicate this custom) Rasulullaah p 
instructed that instead of blood, Khaloog should be put on the head. 


NOTE: Khaloog is a fragrance prepared with saffron and other 
ingredients. 


1 Abu Dawood. 
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The Du'aa for Aqeeqah 


The following du'aa should be recited at the time of carrying out the 
Aqeegah: 


Valen 9 naling (gels 9 nary georly no los OW dite odd eg! | 
My LN yd Ai gy FMD Agha Vogl No paaty Ua jad 9 oda 


(000 Uf =p ul 7 U7) 


TRANSLATION: O Allaah! This is the Ageeqah of (take the child's name 
in place of saying ol’). (Accept) Its blood for his blood, its flesh for his 
flesh, its bones for his bones, its skin for his skin and its hair for his 
hair. O Allaah! Make this a means of salvation from Jahannam for the 
son of (again take the child's name in place of saying wt). 


Reciting "Allaahu Akbar" When Slaughtering 


The following Hadith is reported from Hadhrat Abu Bakr t: 
6) WS ght 0A SI9 Kiss pS Vd WAL Vp Nps 9 weer ge Ngow 5 1 


(1-6 18) | 
TRANSLATION: Rasulullaah p said, "Slaughter in the name of Allaah 
and say: | a. 
mt) A fide dks SI.9 Kia yp Vall ba t eee 


If one does not know this du'aa, it will suffice to just say, "Allaahu 
Akbar". And Allaah knows best. 

(NOTE: Here again, one should take the child's name in place of saying 
ols), 


32 


Some Masaa'il 


MAS'ALA 1: It is not permissible to slaughter as Aqeeqah any animal 
that cannot be slaughtered as Qurbaani (on the occasion of Ejidul 
Adhaa). Besides goat, it is therefore also permissible to slaughter cows, 
bulls, buffaloes, sheep and camels. Allaama Zurqaani «.., states: 


CNT MY ye toed Gd jgmee Yh Ugh jg Yuille se ben VI 
a Dinan Yee hi Cpe SY bined bet | 


(rE Ae WW by 7,7) 


MAS'ALA 2: For the purposes of Aqeegah it is also permissible to 
share in large animals as it is done for Qurbaani. It would therefore be 
permissible for people performing Qurbaani and people performing 
Aqeegah to share an animal e.g. a cow or buffalo can be slaughtered 
with the intention that five parts are for Qurbaani and two are for 
Aqeegah. This has been stated by Hadhrat Aarif Billaah Mufti Azeezur 
Rahmaan «.., says in "Fataawaa Daarul Uloom Deobana". 


MAS'ALA 3: One cow may be slaughtered for the Aqeeqah of seven 
children.+ 


MAS'ALA 4: It is also permissible to slaughter an entire cow or camel 
as Aqeegah for one child. Tabraani's Mu'jamul Kabeer (Pg.45) contains 
the following Hadith to confirm this: 
Pi B = ike 
a VN eis Gand p AS wily lg ele al Hd al peg BID 
aes lot idly! 


Allaama Ibn Hajar has also stated that according to the majority of 
scholars, it is permissible to slaughter a cow for a child's Aqeeqah.? 


! Fataawaa Daarul Uloom Deoband (Vol.7 Pg.195). 
2 Imdaadul Fataawaa (Vol.3 Pg.543). 
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MAS'ALA 5: The meat of the Aqeeqah animal falls into the same 
category as the meat of the Qurbaani animal. It should best be made 
into three parts, the first for the poor and the remaining two for one's 
family and friends, who may all enjoy it together. While one may keep 
all for oneself, this is contrary to the best method. Just as one does 
with Qurbaani meat, the Aqeeqah meat may also be eaten by the 
family or given away to others. The child's parents, grandparents, 
uncles, aunts and other family members may all eat the meat.: 


MAS'ALA 6: The meat may be distributed either raw, cooked or by 
preparing a meal and inviting people to eat. 


MAS'ALA 7: A complete leg of the animal ought to be given to the 
child's wet nurse. In this regard, Allaama Ibnul Qayyim «., says: 


AN ae gid NO Nek Hye as Gt alae Ge ee Ld | dogt Logi S39 
NON aad bg ao Hoge take We Uys I gd 1d SU polee 9 vole 
” \elde lyre 9 pK Yo Ngreb ty VglS 9 hey oly W how gt 


(re = of shell 515) 
TRANSLATION: In his Maraaseel, Abu Dawood has reported from 
Hadhrat Ja'far bin Muhammad who reports from his father. He says, 
"Concerning the Aqeeqah Hadhrat Faatima .«,., made on behalf of 
Hadhrat Hasan t and Hadhrat Husayn t, Rasulullaah p instructed, 'Send 
a leg to the home of wet nurse. You should then eat and feed others 
without breaking the bones." 


In his book "Tuhfatul Wadood bi Ahkaamil Moulood" (Pg.27), Allaama 
Ibnul Qayyim writes: 


Lah Cd bea ge ares ct line GE A Go Gee CH Ot dee He los 
_ Bagi) V jms Sy WI Jae | 


1 Majmoo'atul Fataawaa by Moulana Abul Hasan Lakhnowi a's, (Pg.398). 
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TRANSLATION: Bayhagi has reported from Husayn bin Zaid who 
reports from Ja'far bin Muhammad and he from his father that Hadhrat 
Ali t gave a leg from the Aqeeqah animal to the wet nurse. 


MAS'ALA 8: Just as it is not permissible to give the butcher any 
Qurbaani meat as payment , it is also not permissible to give him any 
Aqeeqah meat as payment. It is however permissible to give him some 
meat if he is poor or for another reason apart from remuneration. 


MAS'ALA 9: Some Ulema are of the opinion that it is best not to break 
the bones of the Aqeeqah meat but to rather remove the meat from 
the bones. This is taken as a good omen of the child's good health. 
They say further that (after removing the meat) the bones should be 
collected and buried. However, Imaam Maalik «.., says that just as the 
bones of other types of meat may be broken, the same applies to the 
Aqeeqah meat. He mentioned: 


~O bel | gis only 9 Qe lie 5S 
Allaama Zurqaani «.., says: 


9 SUB oye mgm dle ba Wy dS “I gm (lg Le 59) 
Ya Sh WYN SS BU YSN ee Wd ye UL pola 
Crt fue VGN i Uy gent Vis and 39 Lis) Hats Wl gt ope od Hcy 

mee Vou, You 
(rE arre of Be" bl 77) 


Hakeemul Ummah Hadhrat Moulana Ashraf Ali Thanwi «.., has also 
passed a Fatwa to this effect. He writes: 


GEV N9 SAU chi red WN palnad FE ag y bowl oy gd mee Nya I” 
Yat Ugebic 5 as Uggs ot Copery cinb 91 bi lard Gd Ip 
~ V9! 5 geod bal ty 


(PO orr Of Ss stil) OZ, rie UP 
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MAS'ALA 10: The laws applicable to the skin of the Aqeeqah animal 
are the same as those that apply to the meat. Therefore, after tanning 
the skin, it may be used for some purpose or given to the poor. If it is 
sold, the money should be given as Sadagah. 


MAS'ALA 11: The skin of the Aqeeqah animal may be given to a 
wealthy person or a member of the Banu Haashim family (the family of 
Rasulullaah p). 

MAS'ALA 12: It is not Waajib to shave the baby's hair on the day of 


the Aqeegah. This is merely preferable and permissible. Hadhrat 
Moulana Abdul Hay Lakhnowi «~-, writes: 


Sat Ja lei) Nagy Ag) | pas pln) Leni YI 
~ pel be 69S J NS dae Vom ty Ve be ge Vay Le VI 
(rr Sty ie) 


MAS'ALA 13: Because applying the blood of the Aqeeqah animal to 
the child's head was a practice of the Period of Ignorance, it is 
regarded as Makrooh by most Ulema. Hadhrat Moulana Lakhnowi «~., 
writes on page 22 of his "Naf'ul Mufti was Saa'il": 


Sfgem SA ald Vay contd | ey Cala) — 3 Lendtee YI 
mi N ed Ut FAT elt ee yr ai Vobed  a tb oS 5 Line VI 


MAS'ALA 14: The expense of the Aqeegah should be borne by the 
child's father. He should pay for it from his own money. Ameer Yemeni 
San'aani «.., states: 
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Abstaining from Incorrect Customary Practices 


It is of utmost importance to abstain from the many incorrect customs 
that take place at the time of doing the Aqeeqah. People should abstain 
from wastefulness and for doing things for name and fame. It should 
be borne in mind that the practices of the Shari'ah tend to become 
unnecessarily burdensome because of customary practices that people 
introduce. As a result, it often become impossible to practice them at 
all. However, when these practices of Shari'ah are done according to 
the instructions of the Qur'aan and the Ahadeeth with minimal 
expenses, they become very easy. A child should never be deprived of 
the blessings of Aqeeqah merely because a person feels that he is 
unable to distribute meat to all the family members and townsfolk or 
unable to invite them all for a meal. 


We shall now quote the wise, revolutionary and spiritually reforming 
words of Hakeemul Ummah Hadhrat Moulana Ashraf Ali Thanwi «—: 


"CHAPTER TWO: Amongst these are the customary practices associated 
with Ageegah. All that is Sunnah and preferred is to slaughter two oats 
for a boy, one for a girl and to distribute either the raw or cooked 
meat. In addition to this, the hair is shaved off and silver equal to the 
weight of the hair is given as Sadaqah. Take careful note of other 
practices that are mere wastefulness. 


1. Family men gather and when the hair is saved off, they collect cash 
notes in a brass cup for the barber. This is generally regarded to be 
the responsibility of the man of the house and to cater for this, 
people have to often take loans on interest. This clearly 
transgresses the laws of the Shari'ah. It is done for fame and to 
save oneself from ridicule, which is a branch of pride and clearly 
Haraam. The strange thing is this that while loans are generally 
taken by people in need and paid back when the debtor has the 
means, these loans are different. They are taken whether the 
person needs the money or not and when he goes to pay the back, 
the creditor refuses to accept the money and tells him to bring it 
only when he (the creditor) needs it for a function he is hosting. 
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The warnings that the Ahadeeth sound for taking loans are for 
these types of loans that people take without necessity. Indebting 
oneself without necessity totally displeases Rasulullaah p. When 
someone wishes to absolve himself of a debt and another (the 
creditor) chooses to keep him burdened with it, the act can have no 
good results. This custom therefore has evils stemming from the 
quarters of the person taking the loan as well as from the one 
giving the loan. 


When the rights of people are abused in this manner, the evil of 
imitating the Kuffaar also crops up. Apart from this, other 
associated evils are: 


e The intention of the giver is incorrect because it is clear that 
when he does not have the means, it is most difficult for him to 
give. He gives only to save himself from embarrassment and his 
intention is therefore only to show off to others. Spending money 
for fame is clearly Haraam. 

e The one taking the money is actually accepting money that the 
giver is forced to give. He is giving only to save himself from the 
ridicule of others. Forcing anyone to give money that they are not 
obliged to give is also Haraam. In fact, even if he gives the 
money happily, it will be for the sake of name and fame, which is 
clearly forbidden in the Qur'aan and the Ahadeeth. 
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What is the Waleemah in the Light of Islaam? 


The Waleemah is a function that is hosted when a couple get married. 
The word Waleemah is derived from the word 'Iltiyaam' (e44), which 
refers to getting together. Therefore, the word Waleemah is used for 
the getting together of people at a time when the couple get together. 
In his book "Kitaabul Fiqh alal Madhaa'hibil Arba'a" (Vol.2 Pg.32), 
Allaama Abdur Rahmaan Jazeeri «, writes: 
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TRANSLATION: Waleemah literally refers to the food fed at a wedding 
ceremony. It is used specifically for this function and therefore cannot 
be used to refer to any other function. The word "Urs" (U.=) -wedding- 
has a Dhamma (‘ ) on the Ayn (¢) and refers to the wedding contract 
as well as to the union of the couple. However, the Fugahaa specify the 
word to refer to the consummation of marriage. Therefore, according to 
the Fuqahaa, the Waleemah at the time of "Urs" refers to the food that 
is fed to people to celebrate the wedding. Therefore, other feasts that 
people usually host for various other joyous occasions have names 
other than Waleemah and cannot be referred to as Waleemah. 
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The Types of Feasts 


The book Majma’u! Bihaar states that there are eight types of feasts. 
They are as follows: 


uo KR W 


10. 


11. 


Waleemah: This is the feast hosted when a marriage takes place. 
Khurs: This feast is hosted when a woman survives childbirth and a 
child is born. 

I'dhaar: This feast is hosted after a child is circumcised. 

Wakeerah: This feast is hosted to celebrate the building of a house. 
Naqee'ah: This feast is hosted when a traveller returns from a 
journey. This is hosted either by the traveller himself or by his 
family and friends. 

Wadheemah: This feast is hosted to celebrate salvation from a 
calamity. 

Aqeegah: This feast is hosted when the child's hair is shaved off 
and the name kept. 

Ma'duba: This feast is hosted for no specific reason. 
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In his commentary of Durrul Mukhtaar, Allaama Tahtaawi «., names 
another three types of feasts, bringing the total to eleven. These 
are: 


Ta'aamul Imlaak: The feast hosted by the bride's party and held 
before the actual wedding. 

Hidhaak: The feast hosted to celebrate a child completing the 
Qur'aan. 

Ateerah: a meal fed when an animal is slaughtered at the beginning 
of Rajab (majority of the Ulema do not sanction this). 
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The Importance of Waleemah in the Light of the Ahadeeth 
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TRANSLATION: Hadhrat Anas t reports that Rasulullaah p once saw 
some yellow traces (of perfume) on (the clothing or body) of Hadhrat 
Abdur Rahmaan bin Auf t. "What is this?" enquired Rasulullaah p. When 
Hadhrat Abdur Rahmaan bin Auf t informed Rasulullaah p that he had 
married a woman for a dowry equal to a date seed's weight in gold, 
Rasulullaah p said, "May Allaah bless your marriage. Host a Waleemah 
even though you have to slaughter a goat." (Bukhaari and Muslim) 


EXPLANATION: 


When Rasulullaah p saw the stain on Hadhrat Abdur Rahmaan bin Auf 
t, he either asked about it spontaneously or because he wished to 
caution Hadhrat Abdur Rahmaan bin Auf t against wearing a perfume 
called Khaloog which he had forbidden men from using. Khaloog was a 
perfume made from Saffron (thus its yellowish stain). Hadhrat Abdur 
Rahmaan bin Auf t explained that he did not use it intentionally, but it 
had worn off onto him from his new bride. 


The statement: "Host a Waleemah even though you have to slaughter 
a goat" either denotes the minimum effort or the maximum. Ulema 
explain that in this case, it denotes the maximum. This means that 
Rasulullaah p advised him to host a Waleemah even though it meant 
spending as much as a goat. Given the poverty prevalent at the time, it 
is farfetched to assume that the statement denoted the minimum 
measure. The Ahadeeth make it evident that during those days, people 
were so poor that they even fed a type of barley porridge and other 
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simple dishes at their Waleemah functions. In addition to this, during 
that particular time, Hadhrat Abdur Rahmaan bin Auf t was not as 
wealthy as he became afterwards and it was unlikely that Rasulullaah p 
would ask him to slaughter a minimum of one goat to feed people. 

In this regard, Allaama Rajab bin Ahmad «.. writes in his book 


Waseelah Ahmadiyyah (Vol.4 Pg.176), which is a commentary of 
Tareeqah Muhammadiyya p: 
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Furthermore, Hadhrat Shah Waliullaah Muhaddith Dehlawi «~.,; writes in 
his book Musawwa (Vol.2 Pg.24), which is a commentary of Mu'atta: 
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NOTE: Congratulating the bridegroom on his marriage and making 
du'aa for the marriage has been proven in the Ahadeeth. 
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TRANSLATION: Hadhrat Anas t reports that Rasulullaah p never hosted 
a Waleemah function as large as he did for Hadhrat Zaynab (bint 
Jahash) ua... On that occasion, Rasulullaah p had a goat prepared. 
(Bukhaari and Muslim) 


EXPLANATION: This narration substantiates what was mentioned 
earlier that serving a goat is the maximum expense one should incur 
for a Waleemah. Slaughtering and serving a goat for the Waleemah will 
classify the Waleemah as a large and expensive one. 
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TRANSLATION: Hadhrat Anas t reports that when Rasulullaah p 
consummated his marriage to Hadhrat Zaynab bint Jahash «a,., , he 
fed the people bread and meat. (Bukhaari) 

It is stated on page 155 of Subulus Salaam: 
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TRANSLATION: Hadhrat Anas t says that Rasulullaah p first freed 
Hadhrat Safiyya w«.., and then married her, stipulating her freedom as 
dowry. He then served Heys for the Waleemah. (Bukhaari and Muslim) 


EXPLANATION: Hadhrat Safiyya us .-, was the daughter of Huyay bin 
Akhtab the chief of the Jewish Banu Qurayzah and Banu Nadheer tribes 
who lived in Khaybar. When Allaah gave the Muslims victory over 
Khaybar, Hadhrat Safiyya w«... was caught as a captive and became 
the slave of Rasulullaah p. However, Rasulullaah p set her free and 
then married her, thereby granting her the good fortune of bliss in this 
world as well as in the Aakhirah. 


"Heys' is a sweet dish prepared with dates, butter and a cheese and 
sour milk mixture. 
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TRANSLATION: Hadhrat Anas t reports that Rasulullaah p camped for 
three days at a place between Khaybar and Madinah, where his 
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consummated marriage to Hadhrat Safiyya uw«., . He then invited the 
Muslim to a Waleemah in which no meat or bread was served. All that 
Rasulullaah p did was to have a tablecloth spread out on which dates, a 
mixture of cheese and sour milk and some butter was placed. 
(Bukhaari) 


EXPLANATION: This narration explains the Heys that was mentioned 
in the previous narration. 
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TRANSLATION: Hadhrat Safiyya bint Shaybah us«.., reports that for the 
Waleemah of one of his wives (probably Hadhrat Ummu Salamah «_-, 
w), Rasulullaah p used only two Mudd of barley. (Bukhaari) 
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The Rationale of Waleemah 


In his commentary of Mu'atta, Allaama Zurqaani «.., writes: 


CIS Mes Nise Nggh Lavell Malang le all Nagle ye he WIG 
5 AE Yay IO gone Leas 
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TRANSLATION: Allaama Baaji «... says that Rasulullaah p instructed the 
hosting of a Waleemah so that the marriage is publicised and it 
displays good character. 
In his commentary of Muslim called Fat'hul Mulhim, Sheikhul Islaam 
Allaama Uthmaani «. states: 
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It was the practice of people during the time of Rasulullaah p to host 
the Waleemah to display their mutual love. Amongst the many benefits 
for this is that the marriage becomes well publicised in this manner, 
which is absolutely essential for people not to have doubts about the 
legitimacy of their offspring. This differentiates a legitimate marriage 
from an adulterous relationship. The Waleemah is also an expression of 
gratitude to Allaah for providing the man with someone to administer 
all his domestic affairs. Another benefit of the Waleemah is that it is 
manner of entertaining the bride's family and the spending of money 
and inviting guests indicates to them that the husband honours and 
appreciates her. This goes a long way in bonding the couple and 
increasing their love for each other, especially since this is their first 
meeting. 


The fact that the husband now has a bounty he never had before, his 
joy spurs him on to spend some money. This shows his generosity and 
abstention from miserliness. Besides these, there are various other 
benefits of the Waleemah related to social relations, domestic relations, 
personal character and good treatment of people. It is for this reason 
that Rasulullaah p wanted it to continue as a social practice and 
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encouraged it so much. In fact, Rasulullaah p himself put it into 
practice. However, Rasulullaah p did not enforce it as he did with the 
dowry, as we have already mentioned. The average Waleemah would 
entail sacrificing a goat. And Allah knows best. 
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The Injunctions Pertaining to the Waleemah 


The following appears in "Kitaabul Figh alal Madhaa'hibil Arba‘a" (Vol.2 
Pg.32): 
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As it is popularly known, the Waleemah is a meal hosted when a couple 
is married. This is Sunnah Mu'akkadah which is hosted after 
consummation of the marriage. The husband should host the meal 
according to his financial status. If he is a wealthy person, he should at 
least slaughter a goat for the meal, as indicated by the narration of 
Bukhaari in which Rasulullaah p instructed Hadhrat Abdur Rahmaan bin 
Auf t to slaughter a goat. If the person cannot afford this, he should 
spend whatever he can afford. This is also substantiated by a narration 
of Bukhaari in which it is stated that at the Waleemah of one of his 
wives, Rasulullaah p fed people what was prepared from two Mudd of 
barley. As for all other feasts besides the Waleemah that are hosted on 
other occasions of happiness, the various Madhaahib have their own 
regulations. 
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Scholars of the Hanafi school of jurisprudence state only the Waleemah 
meal is Sunnah (not the other types of feasts). This is done when a 
man has consummated the marriage. He then invites family, 
neighbours and friends for a meal for which he may slaughter a goat. 
As for other types of meals such as those hosted when a child is 
circumcised, they are permissible as long as nothing contrary to the 
Shari'ah is perpetrated. As for the food that is prepared when a funeral 
takes place, it will be permissible if people prepare it for the family of 
the deceased and on the day of the funeral and shares it with them 
because they are preoccupied with burial preparations. This is however 
Makrooh on the second day and the days thereafter. Although it is not 
proper to feed people for three days during the days of mourning (after 
a death), there is no harm in eating the food. It is however best to give 
it to the poor. It should be borne in mind that none of this food should 
be prepared with the wealth of minor heirs. 
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The Time of the Waleemah 


There are several opinions about the time of the Waleemah. Whereas 
some maintain that it should be hosted only after consummation, 
others say that is should be when the marriage takes place. There are 
also those who believe that it should be hosted both at the time of the 
marriage as well as after consummation. 
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HOSTING THE WALEEMAH FOR SEVERAL DAYS AFTER THE 
MARRIAGE 


Ulema are divided in their opinions about hosting the Waleemah for a 
period of more than two days. There are some who maintain that such 
an act is Makrooh. According to them, the most that a Waleemah can 
be hosted is two days. According to Imaam Maalik «, a person may 
host the Waleemah for up to a week after the marriage. However, the 
best opinion is that a person should feed people for as long as he can 
afford. Therefore, if he is able to feed them only once, this will be 
sufficient. If he can afford to feed them several meals over several 
days, he may do this as well. Allaama Uthmaani «.., writes: 
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In his commentary of the Mu'atta, Allaama Zurqaani «. , writes: 
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MAS'ALA: Qadhi Ayaadh «.., says that there is no limit regulating the 
maximum number of days nor the minimum number of days for the 
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Waleemah. The host should do what is most convenient and affordable 
for him. For a wealthy person, slaughtering a goat (or even more) 
should not be too much of an expense. He writes: 
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MAS'ALA: If the bridegroom cannot afford to host a Waleemah, his 
friends, family or neighbours should assist by preparing some food and 
serving it to people as a Waleemah. 
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Accepting the Waleemah Invitation 
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TRANSLATION: Hadhrat Abdullaah bin Umar t reports that Rasulullaah 
p said, "When any of you is invited for a Waleemah he ought to 
attend." (Bukhaari) 


A narration of Muslim states that Rasulullaah p added, "Whether the 
invitation is for a marriage of for any other purpose." 


EXPLANATION: Some Ulema are of the opinion that it is Waajib to 
accept an invitation to celebrate a marriage. They say that if a person 
does not attend without a valid excuse, he will be sinful. They base this 
on a Hadith in which Rasulullaah p said, "Whoever does not accept an 
invitation has disobeyed Allaah and His Rasool p." 


Other Ulema say that it is not Waajib to accept the invitation, but 
rather Mustahab. It should however be borne in mind that accepting an 
invitation means actually attending it. Therefore, actually attending the 
function is Waajib according to some Ulema while others say that it is 
Mustahab. However, regarding eating the food at the Waleemah, 
Ulema are unanimous that this is Mustahab to do so if one is not 
fasting. 


It is however Mustahab to accept invitations to functions that are not 
Waleemahs. 


Allaama Uthmaani «.., writes in Fat'hul Mulhim (Vol.4 Pg.498): 
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TRANSLATION: Hadhrat Jaabir t reports that Rasulullaah p said, "When 
one is invited for a meal, he should accept. Thereafter, he may eat the 
food if he pleases or leave it." (Muslim) 


EXPLANATION: This Hadith confirms that accepting an invitation 
refers to attending the function. It is this that is either Waajib or 
Mustahab (according to the various opinions). Eating the food served at 
the function is Sunnah if one is not fasting. 
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Allaama Ibn Maalik «=, says that the instruction to accept an invitation 
as mentioned in this Hadith denotes a Waajib act. However, the 
compulsion is for a person who has no excuse for not attending. For 
example, if the function is held at a place that is very far from the 
person and he will be greatly inconvenienced by attending, there is no 
harm if he does not attend. In this regard, Allaama Uthmaani «. writes 
in his Fat'hul Mulhim (Vol.4 Pg.500): 
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According to our senior scholars, the most appropriate opinion is that it 
is not Waajib to eat at a Waleemah or at any other function. 


The following appears in Kitaabul Fiqh (Vol.2 Pg.39): 
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By accepting the invitation and attending the function, one will be 
discharging the obligation or Sunnah. It is however not necessary to 
eat (in order to fulfil the duty) because eating is Mustahab. Therefore, 
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if a person happens to be fasting, he should attend the function and 
then inform the host about the fast, not neglecting to make du'aa for 
him before returning home. If the host would dislike this or would feel 
hurt if the guest does not eat, the guest should nullify the fast (and 
eat) if the fast is Nafl. This is so because making a Muslim brother 
happy and not breaking his heart is an act superior to a Nafl fast. 
However, if the fast is an obligatory one, it is wrong to nullify it under 
any circumstances. It would then be necessary for the host to accept 
the excuse and not to insist that he guest eats. 


The Verdict Of The Hanafi Ulema Regarding Nullifying A Nafl Fast 


Further on in his book Kitaabul Fiqh, Allaama Jazeeri «, says: 
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The Hanafi scholars say that if the guest trusts himself to observe the 
Qadhaa fast, he may terminate the fast to prevent his Muslim brother 
(the host) from feeling hurt. However, if he does not trust himself to 
observe the Qadhaa fast, he should not terminate the fast eve at the 
expense of hurting the host's feelings. However, this applies only when 
the situation arises before Zawaal. Otherwise (if it is after Zawaal), the 
fast may not be terminated unless continuing the fast would result in 
disobeying one's parents. 
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Some Injunctions Pertaining to Accepting the Waleemah 
Invitation 

In his book Kitaabul Fiqh (Vol.2 Pg.34), Allaama Jazeeri «, says: 
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The Hanafi scholars have two opinions in the matter. The first is that it 
is Sunnah Mu'akkadah to accept and invitation, regardless of whether 
the invitation is to a Waleemah or any other function. This is however 
on condition that conditions are met (there is nothing contrary to the 
Shari'ah). The second opinion which is the more famous one is that 
accepting the invitation to a Waleemah is Sunnah Mu'akkadah which is 
close to Waajib. As for invitations to functions besides a Waleemah, 
accepting them is better than not accepting. There are however those 


who maintain that it is Waajib to accept the invitation to a Waleemah 
and that refusing to attend is not permissible. 


The Conditions that make it Sunnah to Accept a Waleemah Invitation 
In his book Kitaabul Fiqh (Vol.2 Pg.37), Allaama Jazeeri «., writes: 
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Hanafi scholars state that until the following conditions are met, it is 
not Sunnah to accept a Waleemah invitation: 


First. 


Second. 


Third. 


The host should not be someone who publicly sins. It is not 
Sunnah to accept invitations from people who are immoral or 
tyrannical because this is contrary to the best approach. It is 
best to avoid eating the food of wrongdoers even though the 
food may be Halaal. 

The bulk of the host's earnings should not be from Haraam 
sources. If the guest discovers that the earnings are Haraam, 
he would not be obliged to accept the invitation. He should 
not eat the food until it is ascertained that the money was 
attained through Halaal sources such as inheritance. There 
will however be no harm in eating the food if it is determined 
that the bulk of his earnings are Halaal. 

Haraam acts will be taking place at the Waleemah such as 
drinking liquor, etc. Therefore, if a person is invited for a 
Waleemah and finds out that some activity will be taking 
place that conflicts with the Shari'ah, it would not be Sunnah 
to accept. The instruction to accept the invitation will not be 
waived if one has no certain knowledge of Haraam activities. 
He should then attend the function and if he sees that a 
Haraam activity is taking place such as the consuming of 
liquor or the presence of statues there, he should not sit 
there but turn around and walk away. If the Haraam activity 
is not where the food is being served but it can be heard or 
seen from there, it will be Waajib for the guest to stop it if he 
is in a position to do so. If he cannot stop it and is a person 
whom others follow, it is Waajib for him to leave the place. If 
he is not a person whom people follow, he may sit there and 
eat. If he comes to know about this before attending, he may 
not attend. If the guest is such an influential person that in 
front of him people will not indulge in these Haraam 
activities, it will be Waajib for him to attend so that these 
activities are curtailed. 
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Fourth. The guest has no valid excuse such as illness for not 
attending. (If he has a valid excuse, it will not be Sunnah to 
accept the invitation.) 


Fifth. The host has to specify who the guest is, either clearly or buy 
indication. 

Sixth. The Waleemah should take place during the time specified by 
the Shari'ah. 


Allaama Teebi «=, and Ibn Maalik «.., have stated that there are times 
when accepting the invitation will neither be Waajib nor Sunnah. This 
will happen when the guest knows that the food will be Haraam or that 
only rich people are being invited. It will also happen if the guest 
knows that another guest will be there from whom he fears harm or 
that person is to worth associating with. In these cases, there will be 
no harm in refusing the invitation. It is also best not to accept the 
invitation if one is being invited merely to make one happy and to be 
saved from one's harm. Similarly, the invitation should also not be 
accepted if one is being invited to fulfil some ulterior worldly motive or 
to assist in some Haraam activity. The invitation should also be refused 
if Haraam activities will be taking place such as drinking liquor, singing, 
dancing or if seating is to be on a silken rug. (Adapted from Subulus 
Salaam (Vol.3 Pg.155) and Mazaahire Haqq) 


NOTE: Subhaanallaah! How simple is the Waleemah! Neither does it 
require elaborate functions to prelude it nor any music. There is no 
need for jewellery, fancy clothing, fireworks, impressive vehicles, 
horses or elephants. If the husband can afford to give the wife some 
jewellery, clothing and a dowry, he should do so according to his 
financial means. All that he needs to do is go either walking or by 
conveyance to the lady's house where the two sentences (proposal and 
acceptance) are spoken. Thereafter, he is at liberty to take her home 
again either walking or by conveyance. 


However, Muslims have forsake their Deen and opted to ape the ways 
of others in their weddings. Some Muslims have stooped to the level of 
believing that the wedding cannot take place without having alive band 
playing music. Others even say that without these Haraam activities, 
the wedding is not a wedding but a funeral. They fail to realise that 
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these practices contradict the Shari'ah, waste money and are a cause 
of calamities to befall them. Every person participating is equally guilty 
of every sin taking place there and they will also receive the burden of 
the sins of all people who emulate them afterwards. 


Rasulullaah p had mentioned that his Rabb had commanded him to 
destroy all musical instruments. One cannot imagine the intensity of 
the sins that people incur in their music-filled weddings when they 
promote the very things that Rasulullaah p had been sent to destroy. 
When people have women dancing on the stage, many sins are 
inadvertently committed: 


1. By the guests looking at them, they are guilty of fornication with 
their eyes 

2. By the guests listening to them, they are guilty of fornication with 
their ears 

3. By the guests talking to them, they are guilty of fornication with 
their tongues 

4. By the guests desiring them, they are guilty of fornication with their 
hearts 

5. By the more immoral guests touching them, they are guilty of 
fornication with their hands 

6. By the guests walking to them, they are guilty of fornication with 
their legs 


All this is stated clearly in the following Hadith of Rasulullaah op, 
narrated in Muslim. 
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The following appears in Kitaabul Fiqh (Vol.2 Pg.42): 
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The only permissible entertainment is that which is free of lewd talk, 
lies, exposure of those limbs that have to be concealed, mocking 
people and women dancing in the presence of men. It has been the 
practice of foolish people to call immoral performing women to their 
Waleemah gatherings to dance. This is Haraam. Neither is it 
permissible to attend such a function nor it permissible to accept an 
invitation to it. 


Concerning the injunctions pertaining to music and _ musical 
instruments, Hadhrat Mufti Muhammad Shafee «., has the following to 
say in his Ma‘aariful Qur'aan (Vol.7 Pg.27): 


1. Abu Dawood and Ibn Maajah in their Sunan and Ibn Hibbaan in his 
Saheeh quote a Hadith from Hadhrat Abu Maalik Ash'ari t in which 
Rasulullaah p says: 
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"Calling it names other than its own, some people from my Ummah 
shall drink wine as musical instruments are playing before them 
and dancing women perform for them. Allaah shall make the earth 
swallow them and transfigure some of them into apes and swine." 
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Hadhrat Abdullaah bin Abbaas t reports from Rasulullaah p that 
Allaah has forbidden wine, gambling and musical instruments. He 
also said that every intoxicant is Haraam. (Ahmad, Abu Dawood 
and Ibn Hibbaan) 


Hadhrat Abu Hurayrah t reports from Rasulullaah p that when the 
following vices occur amongst the Ummah, they should await the 
coming of a red tempest, earthquakes, sinkholes, transfiguring of 
faces and the various signs of Qiyaamah which will follow in 
succession just as beads fall to the ground from a broken necklace. 
These vices are: 


e When people regard booty as their personal wealth 

e When people regard trusts as their booty 

e When they regard zakaah as a penalty 

e When the knowledge of Deen will be acquired for worldly gain 

e When men obey their wives and disobey their mothers 

e When people take their friends in confidence and stay aloof from 
their fathers 

e When there will be noise in the Masjids 

e When the leader of a tribe will the one who is most sinful and 
immoral 

e When the leader of a nation will be the worst of them 

e When an evil person will be honoured to be saved from his evil 

e When music and dancing women will be common 

e When drinking wine will be commonplace 

e When latter generations will curse the former generations 


This Hadith should be read over and over again. One sees that it 
depicts the world as we see it today. The vices that Muslims are 
increasingly involving themselves in have been forewarned by 
Rasulullaah p more then fourteen hundred years ago. Rasulullaah p 
cautioned Muslims to avoid these vices at all costs because once 
they become prevalent, various punishments will come to them and 
the final signs of Qiyaamah will start to appear. Amongst these 
vices are music and dancing women. Besides these, there are many 
other authentic narrations forbidding music and warnings of severe 
punishments for it. These Ahadeeth are quoted in my _ booklet 
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"Kashful Ina an Wasfil Ghina". They have also been presented in 
Arabic in the fifth volume of "Ahkaamul Qur'aan”. 


MAS'ALA: Just as one understands that it is not permissible to allow 
music, live bands and other Haraam activities in one's own home, it is 
also not permissible to attend them when they take place in the homes 
of other people. 


It is also documented in Durru! Mukhtaar that it is only Sunnah to 
attend a function when there is no singing and dancing there. If one 
learns that such activities will be taking place, one should not attend. If 
one finds out about this only after attending and if it is taking place in 
the same area where the food is being served, one should immediately 
leave. However, if it is taking place elsewhere, one may eat the food. If 
one is able to stop the evil, he should do so and if not, he should 
restrain himself. Should one be a religious leader and unable to stop 
the evil, one should leave immediately and neither sit there nor eat the 
food. If it is discovered before the function that these evils will be 
staged there, one should not attend whether one is a religious leader 
or not. 


Here is the relevant text of Durru! Mukhtaar (Vol.6 Pg.348): 
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MAS'ALA: If one knows that by him attending, the evil activities will be 
stopped, he should attend with the intention of stopping evil. On the 
other hand, if he knows that by not attending, people will take a lesson 
and realise that he will not attend functions that have these evils, it will 
be necessary for him not to attend. (Aalamgeeri) 
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It is a Great Wrong to Invite Only Wealthy People for a 
Waleemah 


L w 
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TRANSLATION: Hadhrat Abu Hurayrah t reports that Rasulullaah p said, 
"The worst of all food is the food of that Waleemah to which the 
wealthy were invited and the poor left out. Whoever declines and 
invitation (without good reason) had certainly disobeyed Allaah and His 
Rasool p." (Bukhaari and Muslim) 


EXPLANATION: This Hadith obviously does not condemn eating at all 
Waleemah functions because it actually classifies a person as a sinner if 
he declines such an invitation. The Hadith condemns to food of only 
that Waleemah to which the wealthy are invited and the poor ignored. 
It was a practice during those times to invite only the wealthy and to 
feed them the best of foods while the poor were not even thought of. 
Rasulullaah p intended preventing such practices by encouraging 
people to invite the poor as well. It is however not forbidden to attend 
a Waleemah function where only the wealthy have been invited. 
Allaama Zurqaani «, writes in his commentary of Mu’'atta (Vol.4 
Pg.60): 
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MAS'ALA: Ulema have mentioned that inviting only wealthy people for 


a Waleemah is Makrooh. There will therefore be no harm in not 
accepting an invitation to such a Waleemah. 
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MAS'ALA: There is no harm if some poor people are also invited along 
with the wealthy and they are fed the same food at a different venue. 
Sheikhul Islaam Allaama Uthmaani «., writes: 
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Allaama Zurqaani writes in is commentary of Mu'atta (Vol.4 Pg.60): 
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When Rasulullaah p mentions that the person who (without a valid 
excuse) declines an invitation has disobeyed Allaah and His Rasool p, 
this is because Allaah and Rasulullaah p have instructed us to accept 
invitations. By declining an invitation, a person disobeys the command 
of Allaah. Imaam Sha'raani «., writes that this is because we have 


undertaken a pledge with Allaah through Rasulullaah p not to decline 
an invitation without a valid excuse. 
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An Uninvited Person May Eat Only With The Permission Of The Host 
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TRANSLATION: Hadhrat Abu Mas'ood Ansaari t reports that a man from 
the Ansaar who was called Abu Shu'ayb t had a slave who sold meat. 
One day, he said to his slave, "Prepare for me a meal to serve five 
persons so that I may invite Rasulullaah p as one of five persons." 
When the slave had prepared the small meal, Hadhrat Abu Shu'ayb + 
went to Rasulullaah p and invited him (with another four Sahabah y). 
However, another Sahabi t tagged along with them. (When they 
reached the house) Rasulullaah p said, "O Abu Shu'ayb! You may 
permit him in if you please, otherwise you may leave him out." Hadhrat 
Abu Shu'ayb t replied, "He is most welcome." (Bukhaari and Muslim) 


EXPLANATION: This Hadith makes it clear that it is wrong for anyone 
to attend a function without being invited. It is also wrong for a guest 
to bring along someone who is not invited. There will however be no 
problem if the function is such that all are invited or if the guest is 
certain that the host would not mind the extra person. Besides this, the 
Hadith also highlights a few other factors: 


First. It is not permissible to enter a person's house without his 
permission. 

Second. If another person tags along with the guests, the guests 
should first seek permission from the host before bringing 
him in. 

Third. It is preferable for the host to permit the uninvited person to 
share the meal as long as this does not inconvenience the 
guests. If he has to send the person away, he should do so 
politely and also give the person some food to take with. This 
is of course applicable when the person is in need. 


The book Sharhus Sunnah states that this Hadith makes it evident that 


it is not permissible for an uninvited guest to join in the meal. 


Reproach for Those who Attend without an Invitation 
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TRANSLATION: Hadhrat Abdullaah bin Umar t narrates that Rasulullaah 
p said, "Whoever is invited and then declined (without a valid excuse), 
then he has certainly disobeyed Allaah and His Rasool p. As for the one 
who attends without an invitation, he attends as a thief and leaves 
after looting." (Abu Dawood) 


EXPLANATION: The person attending a function without an invitation 
is likened to a thief because he is entering someone's place without 
permission just as a thief does when he steals. Therefore, just as a 
thief is sinful, this person is also sinful because of his uncouth and 
wrong act. In this Hadith, Rasulullaah p has taught his Ummah two 
fundamental lessons. The first is that declining an invitation without 
good reason denotes pride and lack of love. The second is that by 
attending a function without an invitation denotes greed and corrodes a 
person's honour. 


Which Invitation Should be Accepted if a Person Receives Two Invitations? 
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TRANSLATION: A Sahabi t reports that whenever Rasulullaah p 
received two invitations (simultaneously), he accepted the one whose 


door was closer. However, if the one came before the other, he would 
accept the one that came first. (Ahmad and Abu Dawood) 
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EXPLANATION: This Hadith applies when both invitations are for 
functions taking place at the same time or when one is unable to 
attend both. If it is possible to attend both functions, one should 
proceed to do so. 


The action of Rasulullaah p also tells us about dealing with invitations 
from two persons of equal affinity to one. Therefore, if two neighbours 
invite one, one should accept the invitation of the one whose house is 
nearer. Otherwise, if the two persons do not share an equally close 
relationship with one, one is at liberty to give preference to the one 
with whom one is more familiar or who is the more pious of the two. 


In his explanation of this Hadith, Ameer Yemeni San'aani «— , writes in 
his book Subulus Salaam (Vol.3 Pg.158): 
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NOTE: This Hadith also teaches us that if two students come to learn at 


the same time or if two persons come to ask a question at the same 
time, the one who comes first should be attended to first. 


Hosting the Waleemah for Several Days for Pomp and Show 
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TRANSLATION: Hadhrat Abu Mas'ood t reports that Rasulullaah p said, 
"Feeding (meals for the Waleemah) on the first day is a right, feeding 
on the second day is Sunnah and feeding on the third day is to make 
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people hear (about the host i.e. for show). Whoever does something to 
make people hear, Allaah shall make them hear about him (his evils) 
on the Day of Qiyaamah (causing him great embarrassment)." 
(Tirmidhi) 


EXPLANATION: The meaning of the word 'right' is Sunnah 
Mu'akkadah or Waajib, according to the difference of the Ulema 
concerning hosting the Waleemah. This will therefore be the status of 
the feeding people for the first day. Feeding people for the second day 
is a Sunnah act which is preferable. However, feeding people after the 
first two days generally stems from the person's desire to have people 
praise him. The person who feeds for this reason is warned that he will 
be disgraced on the Day of Qiyaamah. On the Day of Qiyaamah an 
announcement will be made stating that he was a liar and a show-off 
who fed people for show. 


Allaama Teebi «=, says that a person should always express gratitude 
for any bounty that Allaah blesses him with. The gratitude for the 
bounty of marriage is hosting the Waleemah, which is necessary on the 
first day and preferable on the next day to compensate for any 
deficiencies on the first. A Sunnah act usually completes a Waajib act. 
Feeding people on the third day is nothing but ostentation. (Mirqaat, 
Mazaahire Haqq) 


It should be borne in mind that feeding on the third day is forbidden 
only if the same people were fed on the first two days and if the 
intention of the person is to show off. However, if a person's intention 
is to earn greater rewards by feeding more people and he was unable 
to feed all the people during the first two days, there is no prohibition 
for him to feed the remaining people on the third day. Similarly, if 
people arrived from distant places to attend the marriage, there will be 
no harm in feeding them as guests for as long as they stay over, even 
though it means feeding them for more than three days. The basis is 
therefore the intention. If the intention is to please Allaah and not for 
pomp and show, there will be no sin. 
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It is not Permissible to Eat the Food of People Who Vie with Others to Show 
Off 
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TRANSLATION: Hadhrat Ikramah reports from Hadhrat Abdullaah bin 
Abbaas t that Rasulullaah p forbade eating the food of people who vie 
with each other (for show). (Abu Dawood) 


EXPLANATION: Those who vie with each other are those who 
compete in cooking and feeding people with the intention of outdoing 
the other. The intention of each of these persons is to earning more 
fame than the other. The instruction from Rasulullaah p is that a person 
should not eat the food of such people when they invite him. While this 
caution is not exercised nowadays, the saints of earlier times were very 
cautious not to accept invitations from people whom they suspected 
were inviting them to earn fame by outdoing others. 


Imaam Sha'raani «—, writes in his book Lawaagihul Anwaar (Pg.779): 
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NOTE: The word 'riyaa' (ostentation) is a root used to describe the 
action of a person carrying out an act of worship to show someone 
other than Allaah so as to earn praise and status amongst people. 
Because the objective of an act of 'riyaa' is not to fulfil the command of 
Allaah and not to attain Allaah's pleasure, it is referred to as the lesser 
Shirk (lesser polytheism). An act is accepted by Allaah only if it is 
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completely free of 'riyaa'. To the extent that 'riyaa' is mingled with the 
act, to that extent is the acceptance of the act affected. Rasulullaah p 
said, "Actions are judged according to their intentions and every person 
will be rewarded according to his intention. Therefore, whoever 
migrated for the sake of Allaah and His Rasool p, his migration shall be 
for Allaah and His Rasool p (he will be rewarded in full). On the other 
hand, whoever migrated for worldly gain or to marry a woman, his 
migration shall be for that which he migrated (and he will have no 
reward for it)." (Bukhaari and Muslim) 


There are two conditions for an action to be accepted by Allaah. These 
are the correctness of the action and sincerity of intention. An action is 
unacceptable if it is done with a sincere intention but incorrectly. 
Similarly, it will also be unacceptable when done correctly but without 
sincerity. Sincerity of intention means that it should be done only for 
Allaah and not to impress people. Correctness means that it should be 
done as shown by Rasulullaah p.! 


Not Accepting the Invitation of an Open Sinner 
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TRANSLATION: Hadhrat Imraan bin Husayn t reports that Rasulullaah p 
forbade eating the food of open sinners. 


EXPLANATION: The term ‘open sinner' is general and refers to people 
who perpetrate any type of sin openly. The reason for not eating their 
food is that they are generally not careful about the lawfulness of their 
food and are not concerned about ensuring that their earnings are 
lawful. The possibility also exists that such a person is a tyrant who 
usurps the wealth of others. Eating such a person's food is undoubtedly 
impermissible. Besides this, accepting the invitation to please such a 
sinner is clearly not permissible. 


1 Qaamoosul Qur'aan pgs. 689,690, as referred to in the Tafseer of Ibn Katheer. 
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